The New Testament
Christianity arose in Palestine, the homeland of the Jewish people. This region touches the Mediterranean Sea on the west, the Arabian desert on the east, Syria on the north and Egypt on the south. In the first century A.D. Palestine belonged to the Greco-Roman world, a world governed by the Roman Empire but united by Greek language and culture. The government and culture prevailed by Greek language and culture prevailed in the lands surrounding the Mediterranean. To understand the emergence of Christianity, therefore, we must have some knowledge of the history of Palestine and the culture of the Greco-Roman world to which it belonged. (pg15) (Burkett, 2002)
According to the Hebrew Scriptures, a man named Moses led a group of Hebrew slaves out of Egypt into the wilderness. After Moses’ death, his assistant Joshua led the people into the land of Canaan or Palestine, which they began to take over from the former inhabitants. These Hebrew people. Traditionally divided into twelve tribes, called themselves and their land” Israel”.  Eventually the Israelites established a monarchy, and the second king, David, subjugated the entire land. The people of Israel believed that their God, Yahweh, had promised this land to their ancestors – Abraham, Isaac, and Jacob – and that Yahweh had brought them out of Egypt to possess it. The kingdom of Israel reached its peak under David’s son Solomon. During this period of peace and prosperity, Solomon built a Temple for Yahweh in the capital city of Jerusalem. (pg15) (Burkett, 2002)
After the reign of Solomon, in 922 BC the kingdom split in two. The northern kingdom retained the name “Israel”. It continued in existence until 722 BC, when the Assyrian empire conquered it and deported much of its population. The northern kingdom never again existed as an independent state. The southern kingdom consisted primarily of the tribe of Judah it had its capital in Jerusalem the land of Judah or Judea gave its inhabitants the name Judeans from which comes the term Jews. (pg16) (Burkett, 2002)



The New Testament contains not one but four gospels. These four accounts of the life, ministry, and death and resurrection of Jesus provided to the church are a privileged source for our Christian faith. The collective portrayals of Jesus and his mission found in the four gospels are the source of our unity as a community of faith, but in their differences the gospels are also a support for the rich diversity of theology and practice that has always characterized Christianity.
Donald Senior; John Collins; Mary Ann Getty. The Catholic Study Bible (p. 1029). Oxford University Press. Kindle Edition.
Synoptic Gospels
The Similarities and Differences among The Gospels
 Because of their striking similarities, the three Gospels of Matthew, Mark, and Luke have traditionally been called synoptic, from the Greek meaning to “view together.” The observer of these three Gospels would, in fact, notice many parallels among these narratives about Jesus if they were laid side by side. At the same time, the general structure and style of the Synoptic Gospels are distinctively different from John’s Gospel. For example, in each of the Synoptic Gospels, Jesus begins his public ministry of teaching and healing in Galilee, travels with his disciples on a single purposeful journey to Jerusalem, and there experiences final rejection, death and, ultimately, resurrection. Jesus’s sayings in these Gospels are generally either succinct and pointed or in the story form of the parable; his actions are characterized by marvelous healings and exorcisms, and a major theme of his preaching is the advent of the “Rule of God.” In John, on the other hand, Jesus moves back and forth between Galilee and Judea, and his teaching is often expressed in long, meditative discourses. There are no parables in John, no exorcisms, and fewer healing stories; the Rule of God motif plays a very minor role. But it would be a mistake to consider Matthew, Mark, and Luke as carbon copies of each other. As the Reading Guides and the New American Bible Revised Edition introductions make clear, modern biblical scholarship has emphasized the unique style and theological perspective of each of the Gospels.

Donald Senior; John Collins; Mary Ann Getty. The Catholic Study Bible (p. 1029-1030). Oxford University Press. Kindle Edition.

While obviously related to each other in form and content, the three Synoptic Gospels develop their own distinct views of Jesus and his mission. Mark, for instance, begins his story of Jesus with his baptism at the Jordan, whereas Matthew, by means of the infancy narrative at the beginning of the Gospel, traces Jesus’s origin back into the history of Israel. Luke, too, begins with an infancy narrative but gives much more positive emphasis to Jerusalem than either Mark or Matthew. In Luke’s Gospel, the young Jesus goes to Jerusalem to listen to the teachers in the Temple courtyard, and the disciples of Jesus will later gather to pray in the Jerusalem Temple after his resurrection. Luke also adds a second volume to his Gospel: the Acts of the Apostles picks up the story of Jesus and his apostles where the Gospel left off, and shows its continuing force as the community of the Risen Christ moves out into the world. 
Donald Senior; John Collins; Mary Ann Getty. The Catholic Study Bible (p. 1030). Oxford University Press. Kindle Edition.
The position of the Gospel according to Matthew as the first of the four gospels in the New Testament reflects both the view that it was the first to be written, a view that goes back to the late second century A.D., and the esteem in which it was held by the church; no other was so frequently quoted in the noncanonical literature of earliest Christianity. Although the majority of scholars now reject the opinion about the time of its composition, the high estimation of this work remains. The reason for that becomes clear upon study of the way in which Matthew presents his story of Jesus, the demands of Christian discipleship, and the breaking-in of the new and final age through the ministry but particularly through the death and resurrection of Jesus. Donald Senior; John Collins; Mary Ann Getty. The Catholic Study Bible (pp. 5120-5121). Oxford University Press. Kindle Edition.
The Gospel according to Matthew was written primarily for Christians with a Jewish background, as the following facets indicate. (1) Matthew includes sayings from Q and M (thought to be original documents) that stressed the continuing validity of the law (Matthew 5:17 – 48). His readers, then, were probably Jewish Christians for whom the Jewish Law was still relevant. (2) Matthew does not explain Jewish customs which are explained in Mark (Matthew 15:2; contrast Mark 7:2-3). His Jewish-Christian readers would be familiar with such customs. (3) Whereas Luke traces Jesus’ ancestry back to Adam, father of the human race, Matthew traces it back to Abraham, father of the Jewish race (Matthew 1:1; contrast Luke 4:23 – 38).
Donald Senior; John Collins; Mary Ann Getty. The Catholic Study Bible (p. 5393). Oxford University Press. Kindle Edition.

This shortest of all New Testament Gospels (Mark) is likely the first to have been written, yet it often tells of Jesus’ ministry in more detail than either Matthew or Luke (for example, the miracle stories at Mk 5: 1– 20 or Mk 9: 14– 29). It recounts what Jesus did in a vivid style, where one incident follows directly upon another. In this almost breathless narrative, Mark stresses Jesus’ message about the kingdom of God now breaking into human life as good news (Mk 1: 14– 15) and Jesus himself as the gospel of God (Mk 1: 1; 8: 35; 10: 29). Jesus is the Son whom God has sent to rescue humanity by serving and by sacrificing his life (Mk 10: 45). The opening verse about good news in Mark  (Mk 1: 1) serves as a title for the entire book. The action begins with the appearance of John the Baptist, a messenger of God attested by scripture. But John points to a mightier one, Jesus, at whose baptism God speaks from heaven, declaring Jesus his Son.
Donald Senior; John Collins; Mary Ann Getty. The Catholic Study Bible (p. 5308). Oxford University Press. Kindle Edition.
The author of mark wrote in Greek for gentile Christians. That they were Gentiles rather than Jews is shown by the fact that mark explains Jewish customs in Mark 7 2- 4 and 15:42, a courtesy that Jewish readers would not have needed. Since Mark does not expect his audience to know Aramaic he translates Aramaic terms into Greek. (Burkett, 2002)
Where did Mark and his community live; suggestions include Galilee, Antioch and southern Syria with Rome as the most frequent answer. Those who argue for a Roman audience point out that Mark uses a number of Latin words and at times explains a Greek word by giving its Latin equivalent. (Burkett, 2002)
While Mark in its final form has Gentile Christians in view, the sources that Mark used were not intended for Gentiles but for Jewish Christians in a near Palestine. The controversy stories, for example, deal with issues that would have been of interest primarily to Jewish Christians. Mark thus had access to Palestinian traditions. (Burkett, 2002)
Most scholars date the Gospel of Mark to the period shortly before or after the destruction of Jerusalem in 70 AD. This dating is based on Mark 13, which describes events connected with the Roman siege of Jerusalem and the destruction of the Temple. Here the Evangelist describes either events that had already happened or events that he expected to occur shortly. Hence the material can be dated around 70 AD. (Burkett, 2002)

The Gospel according to Luke is the first part of a two-volume work that continues the biblical history of God’s dealings with humanity found in the Old Testament, showing how God’s promises to Israel have been fulfilled in Jesus and how the salvation promised to Israel and accomplished by Jesus has been extended to the Gentiles. The stated purpose of the two volumes is to provide Theophilus and others like him with certainty— assurance— about earlier instruction they have received (Lk 1: 4). To accomplish his purpose, Luke shows that the preaching and teaching of the representatives of the early church are grounded in the preaching and teaching of Jesus, who during his historical ministry (Acts 1: 21– 22) prepared his specially chosen followers and commissioned them to be witnesses to his resurrection and to all else that he did (Acts 10: 37– 42). This continuity between the historical ministry of Jesus and the ministry of the apostles is Luke’s way of guaranteeing the fidelity of the Church’s teaching to the teaching of Jesus. 



Each of the Gospels begins with an introduction guiding us to understand the intended hearers, whether Gentiles, or Jews. 
Matthew: 1:1 The book of the genealogy of Jesus Christ, the son of David, the son of Abraham. (Getty, 2010)
[bookmark: _Hlk172364567]Mark: 1:1 The beginning of the gospel of Jesus Christ: (Getty, 2010)
Luke: 1:1 Since many have undertaken to compile a narrative of the events that have been fulfilled among us, 1:2 just as those who were eyewitnesses from the beginning and ministers of the word have handed them down to us, 1:3 I too have decided, after investigating everything accurately anew, to write it down in an orderly sequence for you, most excellent Theophilus, 1:4 so that you may realize the certainty of the teachings you have received. (Getty, 2010)

Matthew (Thompson, 1984)
AUTHOR. Matthew (also called Levi), one of the twelve apostles, Mark 2:14. Undoubtedly a Jew who was a Roman tax collector, Matthew 10:3.
When called by Jesus, he left all and followed him, Luke 5:27 - 28. He held a great banquet for Christ, who attended despite the fact that tax collectors were despised Luke 5:29. (This is the traditionally accepted authorship, some modern scholars have questioned this view).
TO WHOM ADDRESSED. Primarily to the Jews this view is confirmed by the fact that there are about sixty references to the Jewish prophecies and about forty quotations from the Old Testament. Christ’s mission to the Jews is especially emphasized. Matthew 10 5-6; 15:24.
KEYWORDS. Fulfilled, which is frequently repeated to indicate that the Old Testament prophecies were fulfilled in Christ. Kingdom appears fifty times and the kingdom of heaven thirty times. King, Jesus as 2:21; 21:5; 22:11; 25:34; 37, 42. 
APPARENT PURPOSE. To show that Jesus of Nazareth was the kingly Messiah of Jewish prophecy. 

(Matthew continued) 
DISTINCTIVE FEATURES (Getty, 2010)
(1) The complete genealogy of Christ, chapter 1:1-17. 
The gospel begins with a narrative prologue (Mt 1: 1– 2: 23), the first part of which is a genealogy of Jesus starting with Abraham, the father of Israel (Mt 1: 1– 17). Yet at the beginning of that genealogy Jesus is designated as “the son of David, the son of Abraham” (Mt 1: 1). The kingly ancestor who lived about a thousand years after Abraham is named first, for this is the genealogy of Jesus Christ, the Messiah, the royal anointed one (Mt 1: 16). In the first of the episodes of the infancy narrative that follow the genealogy, the mystery of Jesus’ person is declared. He is conceived of a virgin by the power of the Spirit of God (Mt 1: 18– 25). The first of the gospel’s fulfillment citations, whose purpose it is to show that he was the one to whom the prophecies of Israel were pointing, occurs here (Mt 1: 23): he shall be named Emmanuel, for in him God is with us. (Getty, 2010)
The announcement of the birth of this newborn king of the Jews greatly troubles not only King Herod but all Jerusalem (Mt 2: 1– 3), yet the Gentile magi are overjoyed to find him and offer him their homage and their gifts (Mt 2: 10– 11). Thus his ultimate rejection by the mass of his own people and his acceptance by the Gentile nations is foreshadowed. He must be taken to Egypt to escape the murderous plan of Herod. By his sojourn there and his subsequent return after the king’s death he relives the Exodus experience of Israel. The words of the Lord spoken through the prophet Hosea, “Out of Egypt I called my son,” are fulfilled in him (Mt 2: 15); if Israel was God’s son, Jesus is so in a way far surpassing the dignity of that nation, as his marvelous birth and the unfolding of his story show (see Mt 3: 17; 4: 1– 11; 11: 27; 14: 33; 16: 16; 27: 54). Back in the land of Israel, he must be taken to Nazareth in Galilee because of the danger to his life in Judea, where Herod’s son Archelaus is now ruling (Mt 2: 22– 23). The sufferings of Jesus in the infancy narrative anticipate those of his passion, and if his life is spared in spite of the dangers, it is because his destiny is finally to give it on the cross as “a ransom for many” (Mt 20: 28). Thus the word of the angel will be fulfilled, “… he will save his people from their sins” (Mt 1: 21; cf. Mt 26: 28).
(2) Incidents and discourses found only in this gospel (Thompson, 1984)
a. Chapter 2, 
· The visit of the magi v. 1. 
· The flight into Egypt v. 13 - 14. 
· The slaughter of the boy babies v. 16. 
· The return to Nazareth v. 19 – 23
b. Chapter 3
· The coming of the Pharisees and Sadducees to John the Baptist v.7. 
c. Chapter 5-7
· The Sermon on the Mount (complete)
d. Chapter 11-28
· “Come to me, all you who are weary.”
e. Chapter 14:28-31
· Peter walking on the water
f. Chapter 23
· The denunciation of the Pharasies, as an extended discourse.
g. Chapter 26:15
· The thirty silver coins accepted by Judas.
h. Chapter 27
· The return of the thirty silver coins; vv. 3-10. 
· The dream of Pilate’s wife, v. 19.
· The appearance of resurrected saints, v.52.
· The watch at the tomb, vv. 64-66.
i. Chapter 28
· The bribing of the soldiers, vs. 12-13.
· The earthquake, v. 2.
· The great commission, vs. 19-20.

(3) The Miracles found only in Matthew
a. The two blind men healed, 9:28-30.
b. The tax money, 17:24-27.

(4) Parables found only in Matthew
a. Chapter 13 
· The weeds. v. 24. 
· the hidden treasure. v. 44. 
· the fine pearl. v. 45. 
· the net. v. 47. 
b. Chapter 18 
· The unmerciful servant, v. 23.
c. Chapter 20 
· The workers in the vineyard, vs. 1-16.
d. Chapter 21 
· The two sons, vs. 28-32. 
e.  Chapter 22 
· The marriage of the king’s son. vs. 1-14.
f. Chapter 25 
· The ten virgins, vs. 1-13. 
· The talents, vs. 14-30. 
· The sheep and the goats, vs. 31-46.

Genealogy    
1:2 Abraham became the father of Isaac 
(Lk 3: 23– 38.  Gn 21: 3; 25: 26; 29: 35; 1 Chr 2: 1.) 
Isaac the father of Jacob  
Jacob the father of Judah and his brothers. 
1:3 Judah became the father of Perez and Zerah, whose mother was Tamar. 
	(Gn 38: 29– 30; Ru 4: 18; 1 Chr 2: 4– 9.) 
Perez became the father of Hezron, 
Hezron the father of Ram, 
1:4 Ram the father of Amminadab. 
	(Ru 4: 19– 20; 1 Chr 2: 10– 11.) 

Amminadab became the father of Nahshon, 
Nahshon the father of Salmon, 
1:5 Salmon the father of Boaz, whose mother was Rahab. 
	(Ru 4: 21– 22; 1 Chr 2: 11– 12.) 
Boaz became the father of Obed, whose mother was Ruth. 
Obed became the father of Jesse, 
1:6 Jesse the father of David the king. 
	(2 Sm 12: 24; 1 Chr 2: 15; 3: 5.) 
David became the father of Solomon, whose mother had been the wife of Uriah. 
1:7 Solomon became the father of Rehoboam, 
	(2 Kgs 25: 1– 21; 1 Chr 3: 10– 15.) 
Rehoboam the father of Abijah, 
Abijah the father of Asaph. 
1:8 Asaph became the father of Jehoshaphat, 
Jehoshaphat the father of Joram, 
Joram the father of Uzziah. 
1:9 Uzziah became the father of Jotham, 
Jotham the father of Ahaz, 
Ahaz the father of Hezekiah. 
1:10 Hezekiah became the father of Manasseh, 
Manasseh the father of Amos, 
Amos the father of Josiah. 
1:11 Josiah became the father of Jechoniah and his brothers at the time of the Babylonian exile. 
1:12 After the Babylonian exile, Jechoniah became the father of Shealtiel, 
	(1 Chr 3: 16– 19.) 
Shealtiel the father of Zerubbabel, 
1:13 Zerubbabel the father of Abiud. 
Abiud became the father of Eliakim, 
Eliakim the father of Azor, 
1:14 Azor the father of Zadok. Zadok became the father of Achim, 
Achim the father of Eliud, 
1:15 Eliud the father of Eleazar. 
Eleazar became the father of Matthan, 
Matthan the father of Jacob, 
1:16 Jacob the father of Joseph, the husband of Mary. 
Of her was born Jesus who is called the Messiah. 
1:17 Thus the total number of generations from Abraham to David is fourteen generations; from David to the Babylonian exile, fourteen generations; from the Babylonian exile to the Messiah, fourteen generations. 

The principal divisions of the Gospel according to Matthew are the following: 
I. The Infancy Narrative (1: 1– 2: 23) 
II. The Proclamation of the Kingdom (3: 1– 7: 29) 
III. Ministry and Mission in Galilee (8: 1– 11: 1)
IV. Opposition from Israel (11: 2– 13: 53) 
V. Jesus, the Kingdom, and the Church (13: 54– 18: 35)
VI. Ministry in Judea and Jerusalem (19: 1– 25: 46) 
VII. The Passion and Resurrection (26: 1– 28: 20) 
Donald Senior; John Collins; Mary Ann Getty. The Catholic Study Bible (p. 5130). Oxford University Press. Kindle Edition. 
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Through the words of the Gospel may our sins be wiped away. 
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